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6. EGYPT

Alejandro F. Botta

The West Asiatic presence in Egypt is well documented by epigraphic a
archaeological material as well as by the presence of West Semitic lo=s
words.! By the time of the New Kingdom (1539-1292 B.C.), foreigners
foreign communities were a prominent characteristic of Egyptian soci
The first possible mention of Aramaeans in Egyptian local sources,® he
ever, dates to much later, to the reign of Apries (“Ampiyg), fifth king &
the 26th Egyptian (Saite) dynasty during the Late Period.* The inscri
of Nesuhor, chief of the Elephantine’s garrison, dated to the first qua
the 6th century B.C., mentions 3mw-Asiatics and sttyw-Asiatics, and it w:
interpreted by B. Porten as referring to Jews and Aramaeans.® From &
reign of Amasis, the P. Berlin 13615 (530 B.C.) found in Elephantine me
tions rm¢ H3rw “man of Khor/Syria” and rmt *[$wr.® The Aramaic scris
is referred to in Demotic as sk lSwr,” which suggests that rm¢ “[Swr mig
be referring to Aramaeans.®

1. Sources

The Aramaic corpus from Egypt has been collected and re-edited
B. Porten and A Yardeni.? The texts written in papyrus comprlse

two fragments; one copy of the Bisitun inscription; twenty-nine acc

I Helck 1971: 515-576; Hoch 1994; Saretta 1997; for the Old Kingdom and the ¥
Intermediate Period, see the summary in Schneider 1998: 1-30. i
2 In his study of foreign names during the New Kingdom, Thomas Schneid -—i'
680 foreign names, 430 of them of Semitic origin; cf. Schneider 1992. .
3 P. Bibliothéque Nationale 215 verso, c/14; cf. Spiegelberg 1914. Previous aties
to understand the Egyptian toponym P-irm(w) in Amenhotep III's topographis
(ca. 1386-1349 B.C.) and in P. Anastasi III (ca. 1210 B.C.) as referring to Aramaeans as=
currently accepted; cf. Lipinski 2000a: 32-34. .
4 Herodotus (II 161); Diodorus (I 68). 3
5 Porten 1968: 15. However, see also Johnson 1999: 214, who prefers to catess
them as two different Asiatic groups without further specification.
6 P. Berlin 13615 + P. Berlin 13606 a-b + P. Berlin 15824 a—b; see Zauzich 1971 2=
1992: 361-364. it
7 Erichsen 1941: 57; Zauzich 1992: 364; Steiner 1993: 80-82.
8 Johnson 1999: 214.
9 Porten — Yardeni 1986; iid. 1989; iid. 1993; iid. 1999.
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wine lists, plus forty-seven fragments of accounts, lists, and opistographs
\TAD D 3.1-47); and one hundred unidentified fragments (TAD D 4.1-34;
5.1-66). There are fourteen leather fragments (TAD D 6.1-14) and one
wndred and eleven ceramic inscriptions, fifty-seven of which are let-
I_ rs (TAD D 7.1-57), thirteen are accounts (TAD D 81-13), and fifteen
re lists (TAD D 9.1-15). Twenty-six inscriptions were found on whole
irs (TAD D 11.1-26), two on stone plaques (TAD D 12.1-2), and five on
voden plaques (TAD D 13.1-5). There are eight seals, bullae, and stamps
TAD D 14.1-8); five libation bowls (TAD D 15.1-5); two statuettes (TAD
D 16.1-2); one dedication stone (TAD D 17.1); forty-eight funerary inscrip-
fons (TAD D 181-8; D 19.1-7; D 20.1-6; D 21.1-17); and fifty-four graffiti
TAD D 22.1-54).1° Three hundred and sixteen additional ostraca from
Slephantine have recently been published by H. Lozachmeur.!

" The oldest documents written in Aramaic and found in Egypt are a let-

TAD A 11; Saqqara, end of the 7th century B.C.) and a land lease between
di (a Philistine name?), and Aha, an Egyptian name (TAD B 1.1; Korobis,
315 B.C.);2 the most recent Aramaic texts come from the Hellenistic
seriod (ca. 2nd century B.C.), when Greek replaced Aramaic as the official

_. ] guage.‘S

2. Language

The various samples of Aramaic in Egypt show that there were linguis-
ic variations, perhaps due to the widespread use of Aramaic by several
thnic groups. Studies in Aramaic dialectology have shown evidence of
morphological and syntactical variations within the Aramaic corpus from
Sgypt itself. The dialect of the proverbs of Ahiqar has been described as
an independent dialect, different from the Imperial Aramaic and dated

- For a chronological list of the discovery of papyri, parchments, ostraca, and jar
scriptions, and an alphabetic museum list of inscriptions on pottery, wood, and stone,
= Porten 1997: 393-410.

- I For the complete Clermont-Ganneau collection (288 ostraca), plus thirty-three of
snknown provenance (X1-33), cf. Lozachmeur 2006. Nine of the Clermont-Ganneau ost-
saca had been published by Porten — Yardeni (TAD D 7.2, 5, 7, 10, 16, 21, 30, 35, and 44).
2 The oldest Aramaic inscription, if one was to accept Edward Lipinski's epigraphic
Sating (Lipifiski 1975b), would be TAD D 20.2 dated by him to the end of the 6th century
S.C. (cf. Vittmann 2003: 106). Porten — Yardeni, on the other hand, suggest “Early 5th
entury BCE” (TAD D 20.2, p. 252). See also Porten 2000: 187.

- B Naveh 1970: 45.
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ca. 750-650 B.C.;#* the narrative story and the proverbs are written in
ferent dialects.’> The Hermopolis Letters also show peculiarities in syntas

and morphology compared with the Flephantine material.'®

3. Identification

Despite the numerous sources written in Aramaic, documenting the pres '
ence of Aramaeans in Egypt and describing their origins, distribution, 2
activities is not an easy task.”? The fact that Aramaic became the ling
franca of the Ancient Near East under the Persian Empire and was wi
used by other groups presents difficult obstacles and makes it necess
to find additional criteria for ethnic identification in addition to languags
and script.!8
The sources, however, do not make such identification easy. For exam-
ple, in the Elephantine corpus we have several cases of the same perses :
sometimes being described as “Aramaean” and other times as “]emsh.
Johnson has suggested that these ethnic terms served the admlmstra
function of identifying one’s position in the Elephantine bureaucracy, az :
that these terms seem to reflect an organizational schema imposed wit
the purpose of providing an administrative structure.!® This proposal opens
a new direction for understanding the Jew-Aramaean “ethnic” probless
in Elephantine-Syene. We would expect that in documents not rela
to any administrative matter the Jews would refer to themselves as Jex
That is the case in the private letters among Jews, as mentioned ab
The letter in which they refer to themselves as “Syenians who are hereds
tary property holders in Elephantine the Fortress”° is an offer of paymesns
for the reconstruction of the temple, i.e., it has some administrative aspes
to it. Following this reasoning, “Aramaean” would be an ethnic-adms :
istrative term used by the Persian administration, while ‘Jew” would &
an ethnic-communitarian term. Administratively speaking, all Jews were
Aramaeans. The administrative character of this identification is apparest

4 Kottsieper 1990: 181

15 Ag noted in Kutscher 1970: 347-412. E

16 For an analysis of the phonological, morphological, and morphosyntactic variatie
of Imperial Aramaic, see Folmer 1995: 705~ 712. For the standard grammar of Egyptias
Aramaic, see Muraoka — Porten 1998.

17 None of the previous studies on the Aramaeans includes a dedicated chapter 2
their presence in Egypt.

18 Cf Folmer 1995: 5f; Vittmann 2003: 84f; Winnicki 2009: 260.

19 Johnson 1999: 218.

20 TAD A 4.10.

S e “.‘
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when we relate the ethnic administrative qualification of Aramaeans to
their membership in a certain detachment (degel, lit. “standard”). None
of the people described by their occupation is additionally described as
a member of any of the detachments. The case of Miptahiah as a Jewess
of Elephantine and an Aramaean according to her detachment?! can be
better explained by considering “Aramaean” as an ethnic-administrative
designation and “Jew” as an ethnic-communal designation.?* As R. Yaron
observed, “every Jew can be described as Aramaean, but not every
Aramaean is in turn a Jew.”23

For our study of the Aramaeans in Egypt, therefore, we should exclude
the material that can be identified as Jewish or “Judean.”

4. Distribution and Cosmopolitanism

Aramaic texts were found in several Egyptian locations (cf. map 2), Saqqara—
Memphis, Luxor, Hermopolis, Korobis, Abydos, Thebes, Wadi el-Hudi, and
Edfu (Ptolemaic period), but the richest Egyptian documentation written in
Aramaic comes from Elephantine—Syene, at the southern border of Egypt,
where Babylonians,?* Caspians,? Khwarezmians,*® Bactrians,” Medes,?®
Magians,?? Persians, Jews, and Aramaeans, alongside the Egyptian popula-
tion, used Aramaic for their business transactions.®°

The Elephantine corpus points to the existence of a Jewish settlement in
Elephantine, where the temple of YHWH was located,3! and an Aramaean
settlement in Syene, where the temples of Banit,32 Nabu,3? Bethel,?* and
Malkat-Shemayin®® were found. Both communities interacted freely with
other ethnic groups.

21 TAD B 5.5: 1-2.
The same explanation can be applied to the use of the term “Jew” in TAD A 3.8.
23 Yaron 1964: 172. :

24+ TAD B 2.2: 19, witness.

25 TAD B 2.7: 18, 19; B 3.4: 23, 24, witnesses; B 3.4: 2, parties of the document; B 3.5: 11;
B 3.12: 4, 12; B 3.12: 4-5, owners of the property.

26 TAD B 2.2: 2 and B 2.3: 23, parties of documents.

27 Party in TAD D 2.12: 2.

28 TAD B 3.6: 17, witness.

29 TAD B 3.5: 24, witnesses.

30 Cf. Briant 2002: 507-510.

81 TAD A 3.3: 1; A 4.7: 6 passim.

32 TAD A22:1;12; A24: L

33 TADA23:L

3 TAD A 2.1: L.

35 TADA22: 1
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Map 2. Distribution of Aramaic Documents, after Porten — Yardeni 1999
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In Saqqgara, another rich source of Aramaic documents, we find a case
- similar to that of Elephantine. The Saqqara papyri bear witness to the life
- of a multi-ethnic community, which included Babylonians, Aramaeans,
- Sidonians, Jews, Moabites, lonians, Carians, and Hyrcanians.36
The progressive assimilation that we find in the onomasticon in both
Elephantine-Syene and in Saqqgara points to the cultural exchanges
~ among the various groups attested in both places that adopted aspects of

the local Egyptian culture to various degrees.3” There are examples from

Memphis—Saqqara where a father bears a Semitic name while his son

bears an Egyptian name,3® and vice versa, fathers with Egyptian names
* and sons with Semitic names.3 There is also one example of a brother
with a Semitic and a sister with an Egyptian name (TAD B 8.4: 15). A
similar situation is found in Elephantine—-Syene.#° The onomastic assimi-
lation of the Aramaeans (cf. the Hermopolis letters), however, contrasts
with the almost exclusive use of Hebrew names by the Jews.

The organization of the Aramaean communities in both Syene and
Memphis was based on the hayla’ (“garrison”, “troop”),*! a term encom-
passing not only soldiers but also their families, to whom letters were
- addressed,*2who paid tribute,*3 and who received payments** and rations.45
The establishment of these garrisons seems to have been modeled after the
* Babylonian hatru-system.*6

The hayla’ (“garrison”), was under the command of a rab hayla’ (“troop
commander”).*? The garrison was divided into detachments (degel),
which are attested in both Memphis and Elephantine-Syene 48 under

3 Aimé-Giron 1931: 58 and Segal 1983: 8f. .

97 Cf. Porten et al. 22011: 85-89.

38 TAD C 3.6: 10; cf. Porten 2002,

% TAD C 3.611; C 4.3:18.

%0 See Porten et al. 22011: 85-89. This situation was also attested in Babylon, where
we find Egyptians bearing Babylonian names but still being listed as Egyptians; see Unger
1931: 81f and Wasmuth 2009.

M See Segal 1983: 7f; Porten 1968: 28-35; id. et al. 22011: 83-85.

2 TADA41:1;2:1 passim.

43 TAD C 3.5: 7 passim.

4 TAD C 3.14-32.

4 TAD C 3.14: 38, 41. See Briant 2002: 448f,

*¢ See Briant 1975: 177 n. 51; id. 2002: 506f. See also Wright 2011: 509, who suggests that
the Babylonian fafru-system “resembles more the cleruchies in which Jews served during
the Hellenistic period than garrisons such as Elephantine.”

47 TAD D 17.1. All of them with Babylonian names; cf. Porten 2000: 163 with
| bibliography.

i 4 TAD A45:1; A5.2:2; 5
411: 2; B3.3:3;4:2; 6: 2; 8: 2;

7;B 2.1: 2-3.9; 2: 3-4.9-10; 3: 2; 4: 2; 6: 2;7:210; 8: 3, 0: 2.
12:3;13: 2; B 4.5: 2: 6: 2; B 5.2: 2-3;5:2;B6.0:2;3: 7; B 7.1:
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the supervision of a rab degel (“detachment commander”).*® These g
sons were clearly perceived by the Egyptian local population as a foreigs
“Asiatic” presence.?°

5. Migration

The advance of Assyrian forces and the fall of Damascus to the Assyria
in 732 B.C. could have triggered a massive displacement of the Aramaeas
population, and in that case Egypt would have been an attract
destination.! Their widespread presence during the Persian period fre =
the very north to the southern border of Egypt, however, suggests s
there was not just one event that triggered their displacement into Egypit
but most likely that a multiplicity of push-pull forces were at play. :
E. Kraeling, after discussing previous theories about the origins of the.

" Jewish colony in Elephantine, proposed that the Aramaean comm ity
was established as a replacement of the previous garrison, which had
defected to the Nubians, and that Jewish elements settled in Elephan_"
into an already existing Aramaean community, perhaps under Amass
(570-526 B.C.).52 R. C. Steiner has suggested that the origins of he
Aramaeans from Syene should be looked for in Bethel, where they
tled after being deported from Rashu.5® Based on the attestation of the
Aramaean deities Anat-Bethel and Anat, assimilated in Elephantine =
YHWH, K. van der Toorn has suggested that the Aramaeans of Syene c ne
from Israel but originated ultimately in north Syria.3 J. K. Winnicki eo
cludes that “these Aramaeans may have been the descendants of refis
gees who had fled from Arpad, Hamath and other Syrian cities duris
the Assyrian and Babylonian invasions (...)." They also may have com

2:9:3; B 8.6: 8-9; 10: 6; C 383: 7-9; & 35-36; C 3.19: 4; D 2.1: 2; 3: 3; 5: 3; 1L: 2; 12:
D 3.39: 7; D 412: 2; D 22.7: 1; D 23.16: 5.

49 TAD B 8.5: 11

50 See Briant 1998c: 144-15L -

51 1 Kgs 11: 14-22 narrates how after David had conquered Edom, Hadad, a membes
of the royal house, then a young bay, fled to Egypt, taking with him subsequently pess
from Midian and from Paran. Although the Bible describes him as an Edomite (‘dm), it &
been suggested, based on the frequent confusion of d/r in the Bible, that he could &
been an Aramaean; cf. Lipinski 2000a: 368a.

52 Kraeling 1953: 41-48, esp. 48.

53 Steiner 1995: 204.

54 Van der Toorn 1992; see also Fales 1995b: 123f, who locates them near Arpad.
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as merchants.>® The Persepolis Tablets illustrate how during the Persian
period various classes of workers were moved around the empire.>®

6. Popular Religion

Letters are one of the few sources for the study of the religion of the
Aramaeans in Egypt. The salutation of the Aramaic letters from Egypt is
typically a blessing, a prayer, or a greeting mentioning the names of one
or more Aramaean and Egyptian deities’? or their temples: brktky [Pth
2y yhzny ‘pyk bslm, ‘1 blessed you by/to Ptah that he may let me see your
face in peace.”® The blessing follows immediately the address and its
object is the addressee. Such a blessing might be considered an interces-
sory prayer,>® perhaps uttered in the temple itself.

Four letters sent to Syene from Memphis open with greetings to
a temple (slm byt DN)®0 of Bethel®! and the Queen of Heaven (malkat
sh*mayin),5? Banit,53 and Nabu,5* as one sent to Elephantine greets the
Temple of YHWH there.65 In 1974, J. A. Fitzmyer wrote what today remains
true: “The greeting is peculiar, and it full implications have not yet been
fully explored.”s® Is it a salutation (“Greetings, Temple of Nabu”), as J. A.
Fitzmyer assumed, or an elliptical prayer for the well-being of the temple,

55 Winnicki 2009: 261.

° Mathieson - Bettles — Davies — Smith 1995: 39; Briant 2002: 429-435; Wasmuth
2009: 134.

57 Ptah in TAD A 2.1: 2; 2.2: 2; 2.3: 2;24:2;25:2,26: 1 coming from Memphis and
addressed to Luxor and Syene.

58 Cf Couroyer 1978: 578-581; Dion 1981: 63; Schwiderski 2000: 126-128. Muraoka —
Porten 1998: 198f translated the formula, “I said to Ptah a blessing for you: ‘May he show
me your face in peacel”

°? Like those discussed by Sweeney 1985: 213—230.

50 TAD A 2.1 4.

°! TAD A 2.6: 1-2. Bethel is also attested in several names: Bethelnathan (TAD A 2.1:
3.7); Bethelshezib (TAD A 2.5; 6), etc.; cf. Vincent 1937: 562—592 and Porten 1969: 118f,

2 The Queen of Heaven (nbt pt in Egyptian) was an epithet applied to the goddess
Anat; cf. Porten 1968: 164f and van der Toorn 1992: 96,

63 TAD A 2.2: 4. Banit is one of the names of Ishtar and appears in several Aramaean
names, Banitsar, Banitsarel, Makkibanit, etc.

¢ TAD A 2.3. A Babylonian deity. The inscription on a ceramic sarcophagus (TAD
D 18: 1) mentions a priest of Nabu, Sheil, residing in Syene. Nabu is also attested in the
Sheikh Fadl Cave Inscription (TAD D 23.16; 7; 16a: 2) and in names from Memphis and
Syene: Nabunathan, Nabusa (TAD A 2.1: 2.13; A 2.2: 2.6; A 2.5:1.10), Nabugezib, Nabubarach
(TAD D 11.9: 2), Nabudalah, etc.; cf. Porten 1968: 119f.

85 TAD A 3.3: 1; cf. Vincent 1937 25-60, 312-391.

°¢ It has no known epistolary parallels; cf. Fitzmyer 1974: 212. The attempt of Fales
1987: 4551 to attach it to the following address appears forced.
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“Peace be with the Temple of Nabu,” as we had previously suggeste
A letter inscribed on an ostracon from Yarhu to Haggai®® also mentias
the gods Bel, Nabu, Sama3,5® and Nergal, showing some degree of o
tinuity between the gods worshipped by the Aramaeans in Egypt 2=
those worshipped in Syria.”® Gods worshipped or revered by Arams
in Egypt include Addu (Adad), Anat (the Queen of Heaven), Atta,
Ba‘al, Banit, Bel, Bethel, El, Eshem, Hadad, Horus, Herem, Mar and
Marduk, Nabu, Nanai, Nergal, Nusku, Osiris, Ptah, Sahr (moon-god),
and Yahu. H. Niehr has suggested the following religious hierarchy
the gods mentioned in Ahiqar: Hadad, Divine Council, El, Samag, and
rest of the gods.”™ : 3
The Aramaean onomasticon shows a high percéntage of theophes
names, (Nabu and Bethel-names are the most popular) expressing a
of their personal piety, for example,”2 NBWSZB (Nabugezib)?® an
short form NBWSH (Nabusga), “Nabu Rescued,””* NBWNTN (Nabunat!
“Nabu Gave,””> NBWSRH (Nabugarah), “Nabu Released,””® SZB
(Sezibnabu), “Nabu Saved,””” NBW‘QB (Nabuaqab), “Nabu Prote
NBWSDQ (Nabusadaq), “Nabu Is Just,”” NBWBRK (Nabubarach),
Blessed,”8? NBWNRY (Nabunuri), and “Nabu Is My Light.”8!
Funerary inscriptions attest to the high level of acculturation of Aran
in Egypt.52 A famous example is the stele TAD D 20.30 (cf. fig. XIW
which displays an inscription in Hieroglyph and another in Aramaic.5 ¥
Hieroglyph reads: {

67 Botta 1996-1999: 7; see also Botta — Porten forthcoming.

68 TAD D 7.30: 2.

69 Attested also in the proper name Samagnuri (TAD B 4.2: 12; D 18.16: 1).

70 Cf. Niehr 2003: 185-195.

71 Niehr 2007: 20.

72 Cf. Kornfeld 1978.

73 TAD A 2.1:15; B 8.4:1,13; CG X2 cv 8, L, 1, Illa; cf. Lozachmeur 2006: 481.

™ TAD A 21:213; A 2.2: 2.6; A 2.5: 1.10.

" TAD A 2.3:14; A3.1R: 3; A3.1V: 4, 6; B 2.8:11.12; D 9.9: 4; D 22.30: 1.

7 TADB84: 1

77 TAD A 3.1v: 1.

78 TAD A 6.2: 23; 28; C 3.13: 54; C 3.15: 20, [31].

7 TAD C 3.8 III B: 28.

80 TAD D 11.9: 2,

8L TAD C 4.8: 8.

82 Cf. Wasmuth 2010.

83 Formerly AM 7707; cf. Porten 2000: 188; Vittmann 2003: 106, 110; TM 91158. i

84 Translation by Porten and Gee; see Porten — Gee 2001: 289-295 and Vittmans S8
106, 110.
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An offering which the king gives (to) Osiris, foremost of the westerners, great
god, lord of Abydos, so that they may give a good burial in the necropolis
and a good reputation upon earth to the one revered before the great god,
lord of heaven, Akhatabu.

The Aramaic inscription reads:

Blessed be Aba, son of Hor, and Ahatbu, daughter of Adiya, both of
Khastemehi, before Osiris, the god. Absali, son of Abah, (whose) mother is
Ahatabu so said in the year 4 month of Mehir (of) the king of kings, Xerxes.

7. Legal Traditions

The study of the patronymics of the Elephantine-Syene scribes shows that
the majority of scribes with Hebrew-Aramaic patronymics were active in
FElephantine and that the majority of scribes with Aramaic or Akkadian
patronymics were active in Syene. The consequences of the various ori-
gins of the scribes’ patronymics for the legal formulary were noticed early
by R. Yaron, who stated that: “The nationality of the scribes is of obvious
importance, since it was their task to supply the proper formulas for the
documents, to find the proper legal expression for the wishes of the par-
ties. In doing so, a scribe would naturally draw on his own legal system,
with which he was familiar.”8>

R. Yaron's statement supports the assumption that the Aramaic docu-
ments written in Egypt did not belong to one and only one legal and/
or scribal tradition.8¢ We postulate the existence of six scribal traditions
attested by the Syenian scribes: the Abah tradition, represented by the
document drawn up by his son Itu (TAD B 2.2); the Nabuzeribni tradition,
represented by the documents drawn up in Syene by his son Attarshuri
(TAD B 2.3 and B 2.4) and his great-grandson Nabutukulti in Elephantine
(TAD B 211); the Nabunathan tradition, represented by the document
drawn up by his son Peteese (TAD B 2.8); the Nergal(u)sezib tradition,
represented by the document drawn up by his son Raukh$ana (TAD B
3.9); the ESemgezib tradition, represented by the document drawn up by
his grandson Saweram (TAD B 3.13); and the Mannuki tradition, whose

85 Yaron 1961: 12f.

86 Cf. Botta 2006. A scribal tradition is defined by the transmission of the skills to
produce a legal instrument from father or teacher to son or student. Variations in the
formulary could be attributed to different scribal schools. A legal tradition is the sum of
individual laws and the types of institutions created to enforce them. Nuzi is one of the
best-documented cases of several scribal traditions within a city, see Friedman: 1982: 199~
211; for Emar, see Faist 2008.
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only attestation is the document drawn up by his son Bunni (TAD B 3.2).%
In addition, we consider the papyri from Saqgara (TAD B 8.1-4; B 8.6-12
and B 5.6) and TAD B 11 as belonging to separate scribal traditions from
the documents of Elephantine—Syene 88 |

Within this variety of scribal traditions, however, certain common ea-
tures can be ascertained within the Aramaic corpus. The legal documents:
are regularly composed according to a general objective framework (dat
parties, scribe, witnesses, endorsement) into which the operative se
is inserted.8? They are drawn up in the first person by the party undertas-
ing obligations without any dialogue reflecting the offer and acceptane
of the terms described in the contract. Instead, there is usually a ce
cate of performance and a declaration of satisfaction with the quality
the performance. The operative section is characterized by its subjective
and personal quality; it constitutes the core of the document’s legal fi
tion, describing the legal changes that have taken place. For every type &
transaction, there is a corresponding set of legal formulae constituting e
operative section.??

8. Literature

The two major Aramaic literary works coming from Egypt are the Prow

of Ahigar and P. Amherst 63.9! The story of the Aramaean sage Ahic
(dated to the late 5th century B.C.), “a wise and skillful scribe” (spr
wmhyr) and “[be]arer of the seal of Sennacherib, King of Assy[ria” ([s&53

87 The place of production of the document is not mentioned in the text. Porten
292011: 206 consider it as coming from Elephantine. We consider Bunni to be from §
because of his patronymic, but TAD B 3.2 was possibly drawn up in Elephantine acco:
to his “place of execution” formula.

88 Bunni, son of Mannuki, bearer of an Akkadian patronymic, and whose only at=
document does not mention the place of productions is considered here to belong =
Syenian scribes. i

89 Cf. Yaron: 1957 and Porten et al. 22011: 82f. For detailed studies on the Aramaic &
sources, see Yaron 1961; Verger 1965; Muffs 1969; Cussini 1992; Lipinski 2000a: 557-
Porten 2003; Gross 2008; Botta 2009.

9 For a discussion of the component of the document’s formulary, see Botta
44-56. For a detailed study of the structure of the Aramaic deeds of conveyance, see Gas
2008: 20-26. .

91 Only a few lines remain from the tale of Hor bar Punesh (TAD C 1.2); see Ec
2004

92 See TAD C 1.1 for the 1993 critical edition by B. Porten and A. Yardeni; followss
Grelot 2001; Schwiderski 2004: 83-104; Contini 2005: 113-139; Niehr 2007; Weigl 2000, =
criticism of the rearrangement of sheets by Porten — Yardeni (cf. Yardeni 1994: 77 =
see Kottsieper 2008: 110f; id. 2009: 412-414. For connections with Egyptian wisdom.
Quack 2011
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2qthzysnih’ryb),2* who served as counselor to Sennacherib and Esarhaddon,
is without doubt the best-known and most influential Aramaic text found
in Egypt.?* The text includes a biographical section telling the story of
the wise counselor; the betrayal by his nephew and protégée, Nadin;
and a collection of sayings, written in a different dialect than the bio-
graphical narrative and whose origin should be looked for in 8th-century
southern Syria.9

P. Amherst 63 (dated to the 4th century B.C.) is a liturgical Aramaic
composition, written in Demotic script, for use in the New Year’s festi-
val. It has been suggested that it could have been used by the Aramaeans
of Syene. The text mentions the gods: Nanai from Ayakku, Nebo from
Borsippa, Bethel, Mar from Rash, Marah from Shur, Ba‘al from Zephon,
Bel from Babylon, Belit from Esangila, Pidra[i] from Raphia, the throne of
Horus and Osiris from the Negeb, Anat, and Mami. The text also includes
a psalm that closely resembles Psalm 20.and that properly serves as a
conclusion for this chapter:

May Horus answer us in our straits.

May the Lord answer us in our straits.

O Bow(man)-in-the-Heavens, shine forth.

Send your messenger from the temple of Arash.

And from Zephon may Horus sustain us.

May Horus grant to us what is in our heart

May Mar grant to us as is in our heart.

All counsels may Horus fulfill.

May the Lord (’dny) not diminish any request of our heart.
Some by the bow, some by the spear.

(But) behold (as for) us, the lord Mar our god (’Thn) (is) Hor.
May our numen (’In) be with us.

May the numen (/) of Bethel answer us on the morrow.
May Ba‘al of Heavens (b7 $myn), the Lord (mr) bless.

For your pious ones (are) your blessings.®® (P. Amherst 63 XI 11-19)

93 TAD C 1.1:1-3.

94 For the development of the Ahiqar tradition, see Contini — Grottanelli 2005: 40f and
Niehr 2007: 23-31.

% Kottsieper 2008: 111; but see also Niehr 2007: 22f.

9 Cf. Vleeming — Wesselius 1982; Nims — Steiner 1983; Zevit 1990.



